NUMBER V IN THE SERIES

Contributions to a Theology of Anti-Ecumenism

THE CONTRIBUTION OF THE

ORTHODOX ECUMENISTS TO THE
INTERFAITH VENTURE AND
THEIR RESPONSIBILITY FOR IT

Hieromonk Klemes
Agiokyprianites



NUMBER V IN THE SERIES

Contributions to a Theology of Anti-Ecumenism

The Contribution of the Orthodox

Ecumenists to the Interfaith Venture

and Their Responsibility for It

by
Hieromonk Klemes

Agiokyprianites

Translated by
Archbishop Chrysostomos of Etna
and Hieromonk Patapios

«\ONAL157\

Etna, California 96027
2000


http://www.sisqtel.net/~sgpm/ctos/

Contents

1. The Contribution of the Orthodox

Ecumenists to the Interfaith Venture

and Their Responsibility for It

I.

2.

3.

Towards a Non—Christian Future
The “Third Temptation”

The Journey Towards the

Interfaith Venture

The Architect of Interfaith Dialogue
Undermining by the Orthodox
Ecumenists
Dialogue—Immersion—

Intersecting Circles

11. The Interfaith Outlook of Patriarch

Bartholomew

I.

Interfaith Dialogue “Leads to

Interfaith Syncretism”

2. A Leader in Interfaith Dialogue

3.

His Trip to the USA in 1997

11 Paving the Way for a “World Religion”

I.

3.

A Double Failure: Before the Great

Religions of the World and Before
Secularism

“Basic Religion” and the “Common
Front of All Religions”

“Basic Religious Values”

4. Towards a “World Religion”

15
18

22
35

41

52

71
72
74

81

82
83
84



12

Hieromonk Klemes

1v. Ecology and Religion

I.

The Beguilement of Religious
Psychology
An Ecological Morality

3. Codperation on the Part of Religions

The Logic and Language of

Religious Ecology

Particularly Distressing: The

Participation of Orthodoxy

More to the Point: Preservation of the
Conduct or Praxis of Orthodoxy with
Regard to Material Things and the World

89
90
90
91

92

93



The Contribution of the Orthodox Ecumenists
to the Interfaith Venture and Their
Responsibility for It

1. Towards a Non—Christian Future

In two past presentations, by our Most Reverend
Metropolitan® and by our brother, Father Glykerios,>
we have demonstrated clearly and indisputably how the
so—called ecumenical movement has in general con-
tributed to and participated in the interfaith venture.

Therein, we presented, in relief, the participation
of Roman Catholicism and Protestantism in the en-
deavor to pave the way for the attainment of a global
transformation and their indirect contribution to the
realization of the syncretistic vision of the “New Age.”

But are the Orthodox ecumenists without their
share of responsibility for this march of the heterodox
West, and, thereby, of the entire world, towards pan—
religious chaos?

All of the points that have so far been made show
beyond any doubt that the Orthodox are certainly re-
sponsible, both at a practical and at a theoretical level.
But we deem it necessary to dwell further, albeit in
brief, on this truly tragic and distressing topic.

At the outset, we should make it most emphatical-
ly clear that this fall is a fall on the part of the secularized
power brokers of the local Orthodox Churches, who not
only do not reflect the Charismatic Body of Christ in its
totality, but who also act without its knowledge.
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On June 27, 1965, a “Convocation of Religions for
World Peace” met in San Francisco, in conjunction
with the twentieth anniversary of the founding of the
United Nations Organization in that city.

Addresses on the “religious” foundation of world
peace were delivered before ten thousand spectators by
the representatives of Hinduism, Buddhism, Islam, Ju-
daism, Protestantism, Catholicism, and—unfortu-
nately—Orthodoxy. A two—thousand—voice interfaith
choir sang hymns from all of these religions!3

How did we arrive at this point?

The witness and interpretations of the aforemen-
tioned presentations with regard to the root and start-
ing—point of these unprecedented events are sufficiently
corroborated by the inspired perspective of a contempo-
rary Orthodox Confessor, the learned and virtuous Hi-
eromonk Seraphim (Rose) (11982) of America.

In his book on this subject, the late Father Sera-
phim made the following apposite comments exactly
twenty—five years ago:

If all ‘Christian’ bodies are relative to each other, then
all of them together are relative to other ‘religious’ bod-
ies, and ‘Christian’ ecumenism can only end in a syn-

cretic world religion.4

The primary goal of our Convocation this evening,
in terms of both the presentations and the audiovisual
documentary, and particularly in the second part, is to
make it fully understood that the ecumenical movement
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consistently treads its own course, with the result that it
will end up becoming a pan—religious movement.

Such a result is unavoidable, because it is inherent
in the very system of ecumenism. This end is to be ex-
pected without fail, since it is the “entelechy” of the sec-
ularized pan—Christian movement, which naturally
leads to its “consummation,” to a non—Christian future.

In the midst of the confusion that prevails on ac-
count of ecumenism, any sense of the difference be-
tween Christianity and other religions has been so
dulled, that we have reached the astonishing point—
indeed, perhaps the ultimate point—of offering the
Eucharist even to non—Clhristians, as one distinguished
ecumenist has admitted!s

The contribution of the Orthodox ecumenists to
this apostasy, then, is self-evident, and their responsi-
bility is tremendous for all that is happening and being
reported in this regard, even in the land of Greece.

Most people are probably unaware that last Octo-
ber there was talk in a newspaper article of “a new ec-
umenical era in eternal Greece,” and an “assortment of
cultural institutions” was proposed, including the es-
tablishment of a “Church of the World’s Religions on
the Holy Mountain”!®

Who paved the way for this nightmarish future?



The Theanthropic Identity of the Church
is in Danger of Being Destroyed

The contribution of the Orthodox ecumenists to the
cultivation of a syncretistic ethos, theologically, practically,
and institutionally, and their responsibility for cultivating
this ethos, are truly painful subjects.

Those Orthodox who advocate interfaith dialogues
place great emphasis on the universality of the “Christian
outlook”; they regard the “universality of Christianity” as
the most powerful conduit for the “new spirit in interfaith
relations between the peoples of the world”; and they
abhor “the temptation of Christian introversion.”

Thus, the ecumenists, fearing this “one—sidedness of
an introverted (Christian) self-sufficiency,” have been at-
tempting, since 1920, to conform to the contemporary
demands of the world, without taking into serious consid-
eration the danger of deception, which leads them to
preach “another gospel.”

Deception works slowly and methodically, under many
guises, to sunder the essential continuity of the unique mes-
sage of Orthodoxy and to destroy the Theanthropic identi-
ty of the Church, which is not “of this world.”

Orthodoxy, the charismatic Body of Christ, lives out
its universality in the Holy Spirit and is not afraid of hav-
ing relations with non—Christians; but it knows the limits
of these relations, as they are ensured by the Traditon of
the Fathers and the Synods, through the Hesychastic and
Mysteriological (sacramental) experience of the Church.

Front cover photo: The “International Conference on Peace and Religious
Tolerance” (Constantinople, February 7-9, 1994). At this Conference,
Patriarch Bartholomew declared: “Although none of us—Roman Cath-
olics, Orthodox or Protestants, Jews or Moslems—, can deny the differ-
ences that exist between us, yet we cannot deny the need for alliance and
codperation, if we are to contribute to steering our world far away from
the bloody abyss of extreme nationalism and religious bigotry.” At the
Conference: Patriarch Bartholomew of Constantinople, in the midst of
heterodox and adherents of other faiths who participated in it.



